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Introduction
Beginning in the early days of the church we read of men of God who gave their lives as
martyrs for the sake of Christ and the gospel. Many others suffered persecution and endured
hardship in their desire to bring God’s message of salvation to the world.
The 21 Masters of the Faith in this book include early church fathers, reformers,
missionaries, pastors, and scholars. God used heroes such as these to play a part in making His
precious Word available to you and me.
In this book you will read about men who were scorned for their beliefs and proclaimed
heretics for their teaching. Many of them were found guilty for “crimes” such as teaching the
inerrancy of the Word of God and translating the Bible into English.
We take for granted the ease with which we can read and study the Bible today. I hope
this book serves as a reminder to you that the free access we have to God’s Holy Word came at a
high cost . . . these Masters of the Faith devoted their lives to making the Bible available to
everyday people.
Liberty Home Bible Institute follows in the tradition of these great masters. We are
thankful to God that because of men such as these, we can now offer to you a complete study-athome Bible course designed so that all Christians can learn God’s Word.

Ignatius (35-107)
Ignatius was the Bishop of Antioch, where disciples were first called Christians (Acts
11). He was a native Syrian and an “eyewitness” to the apostles; a friend of John, the beloved
apostle; and a contemporary of Polycarp. Ignatius was the first man to use the term Catholic, but
he never used the term in any letter referring to anything more than the body of born-again
believers who were planted in Christ by the Holy Spirit. At no time did Ignatius suggest that the
word Catholic be applied to anything Roman or associated with Rome, nor did he connect it with
anyone who thought water baptism was a part of salvation.
The attitude of Ignatius was reflected in the statement, “I would rather die for Christ than
rule the whole earth. Leave me to the beasts that I may by them be a partaker of God ... welcome
nails and cross, welcome broken bones, bruised body, welcome all diabolic torture, if I may but
obtain the Lord Jesus Christ.” Ignatius was thrown to the lions and eaten alive in A.D. 107.
While under guard on a journey to Rome on the way to martyrdom, he wrote several
letters to churches in Asia Minor, and stressed the continuation of the church under the pastor
(bishop) after his death.

From His Letter to the Ephesians
And pray ye without ceasing in behalf of other men. For there is in them hope of
repentance that they may attain to God. See, then, that they be instructed by your works, if in no
other way. Be ye meek in response to their wrath, humble in opposition to their boasting: to their
blasphemies return your prayers; in contrast to their error, be ye stedfast in the faith; and for
their cruelty, manifest your gentleness. While we take care not to imitate their conduct, let us be
found their brethren in all true kindness; and let us seek to be followers of the Lord (who ever
more unjustly treated, more destitute, more condemned?) that so no plant of the devil may be
found in you, but ye may remain in all holiness and sobriety in Jesus Christ, both with respect to
the flesh and spirit.

Polycarp (69-155)
Polycarp, who lived the first generation after the apostles, was born in Smyrna and later
became the bishop of the city. He was a disciple of the apostle John and also a friend of Ignatius.
Polycarp was a dedicated student of the Pauline Epistles and the Gospel of John. He had little to
say about sacraments or ritual. He maintained that each church was independent of any outside
human authority. He never referred to the ministers as priests, and he never taught that water
baptism had anything to do with salvation. He was the last survivor of those who had talked with
the eyewitnesses of Jesus. As a very old man he was arrested, tried, and condemned. When asked
to renounce his faith in Christ, he replied, “Eighty-six years have I served Him and He hath done
me no wrong. How can I speak evil of my king who saved me?” Polycarp was burned alive, and
when, according to tradition, the flames refused to consume him, he was killed with the sword
and then burned.

From a Letter Addressed to the Philippians
“But the love of money is the root of all evils. “ Knowing, therefore, that ` as we brought
nothing into the world, so we can carry nothing out, “ let us arm ourselves with the armour of

righteousness; and let us teach, first of all, ourselves to walk in the commandments of the Lord.
Next, (teach) your wives (to walk) in the faith given to them, and in love and purity, tenderly
loving their own husbands in all truth, and loving all (others) equally in all chastity; and to train
up their children in the knowledge and fear of God. Teach the widows to be discreet as respects
the faith of the Lord, praying continually for all, being far from all slandering, evil-speaking,
false-witnessing, love of money, and every kind of evil; knowing that they are the altar of God,
that He clearly perceives all things, and that nothing is hid from Him, neither reasonings, nor
reflections, nor any one of the secret things of the heart.

Quintus Florens Tertullian (160-220)
Tertullian was born of pagan parents in Carthage, Africa. He studied law and lived a
sinful life until he received the Lord Jesus Christ at the age of 30. Although he gave no clear
reason why he turned to Christianity, it is evident that his observation of the martyrdom of
Christians influenced his life. He commented, “Everyone, in the face of such prodigious
endurance, feels himself as it were struck by some doubt, and ardently desires to find out what
there is at the bottom of this matter: from the moment that he understands the truth, he forthwith
embraces it himself.”
Tertullian became an intense defender of the Christian faith against the traditions of
Romanism both in its teachings and practices. He joined the Montanists, a sect that rigorously
held to ethical purity in contrast to the evils in the church of the day.
In A.D. 197 he wrote his famous Apologeticus and also Ad Nationes. The latter was an
attack on pagan morals and beliefs, while the former was a defense of the morals and beliefs of
the Christians. He spent the rest of his life writing and preaching primitive Christianity,
emphasizing separation and fighting worldliness in the church.

From the Sermon,
“The Duty and Benefits of Patience”
In this world we carry about us our very souls and bodies exposed to injury from all men,
and under this injury we submit to be patient. Shall we be grieved by taking thought for things of
lesser moment? Away with such defilement from the servant of Christ, that his patience, made
ready for greater temptations, should fall away in trifling ones. If any shall try to provoke thee
by open violence, the admonition of the Lord is at hand: To him that smiteth thee on the face,
saith He, turn the other cheek also. Let his wickedness be wearied out by thy patience. Be the
blow what it may, bound up with pain and insult, he will suffer a heavier one from the Lord.
Thou beatest that wicked man the more by bearing with him, for he shall be beaten by Him, for
whose sake thou bearest with him. If the bitterness of the tongue should break out in cursing and
railing, reflect on that which path been said: Rejoice when men shall curse you. The Lord
Himself was cursed under the Law, and yet is the only Blessed. Wherefore let us His servants
follow our Lord, and let us take cursing patiently, that we may be able to be blessed. If I hear not
with unruffled mind any wanton or naughty word spoken against me, I must needs myself also
render bitter speech in my turn, or I shall be tortured by silent impatience. When therefore I have
smitten another with evil speaking, how shall I be found to have followed the teaching of the
Lord, wherein it is delivered unto us that a man is defiled not by the pollutions of vessels, but of
those things which proceed out of the mouth?

Chrysostom (John of Antioch) (347-407)
John Chrysostom was born and reared in Antioch, Syria, where he studied the Scriptures
and served as a deacon. During his 10-year pastorate in Antioch he taught the Scriptures and also
wrote commentaries. He was made Archbishop of Constantinople in 398 and preached there for
six years, condemning sin in high places as well as low places. The empress Eudoxia banished
him because she said that he had insulted her. Chrysostom was soon recalled, but not tamed. He
continued his strong preaching against sin until banished to the desert again, where he died.
Thirty years later his bones were taken back to Constantinople and were buried during a funeral
service that gave public recognition to the godly life he lived. His oratorical powers caused him
to be called Chrysostom which means “the golden mouth.”

From the Sermon,
“Excessive Grief at the Death of Friends”

For on what account, tell me, do you thus weep for one departed? Because he was a bad
man? You ought on that very account to be thankful, since the occasions of wickedness are now
cut off. Because he was good and kind? If so, you ought to rejoice; since he has been soon
removed, before wickedness had corrupted him, and he has gone away to a world where he
stands ever secure, and there is no room even to mistrust a change. Because he was a youth?
For that, too, praise Him that has taken him, because He has speedily called him to a better lot.
Because he was an aged man? On this account, also, give thanks and glorify Him that has taken
him. Be ashamed of your manner of burial. The singing of psalms, the prayers, the assembling of
the (spiritual) fathers and brethren - all this is not that you may weep, and lament, and afflict
yourselves, but that you may render thanks to Him who has taken the departed. For as when men
are called to some high office, multitudes with praises on their lips assemble to escort them at
their departure to their stations, so do all with abundant praise join to send forward, as to
greater honor, those of the pious who have departed. Death is rest, a deliverance from the
exhausting labors and cares of this world. When, then, thou seest a relative departing, yield not
to despondency; give thyself to reflection; examine thy conscience; cherish the thought that after
a little while this end awaits thee also. Be more considerate; let another’s death excite thee to
salutary fear; shake off all indolence; examine your past deeds; quit your sins, and commence a
happy change.

Patrick (389-461)
The first missionary to Ireland, Patrick was born in Britain. The exact location is
uncertain. His father was a Roman centurion and also a deacon in a local New Testament church.
Patrick was taken captive at 16 and remained in captivity for six years. During this period he
tended cattle and prayed for release. He escaped from Ireland and later was converted to Christ.
He studied on the mainland in Gaul with Germanus. Patrick had a vision like that of St. Paul at
Troas, which called him to Ireland. This country had been much in his thoughts and prayers.
Returning to the heathen tribes in Ireland as a missionary, he began scores of churches and
baptized (immersed) thousands of converts. He is largely responsible for the large number of
Bible-believing Christians in Northern Ireland, Scotland, and England.
Patrick, his father, and also his grandfather were proud of the fact that they were
responsible only to God. Patrick was later canonized by the Roman church as a political move to
control the Irish churches. He was thereafter know as Saint Patrick.

From Patrick’s Account of His Vision
And on another night, I know not, God knows, whether in me, or near me, with most
eloquent words which I heard, and could not understand except at the end of the speech, one
spoke as follows, “He who gave His life for thee is He who speaks in thee,” and so I awoke full
of joy. And again I saw Him praying in me, and He was as it were within my body, and I heard
above me, that is, above the inner man, and there He was praying mightily with groanings. And
meanwhile I was stupefied and astonished, and pondered who it could be that was praying in me.
But at the end of the prayer He so spoke as if He were the Spirit. And so I awoke, and
remembered that the Apostle says, “The Spirit helps the infirmities of our prayers. For we know
not what we should pray for as we ought; but the Spirit Himself asketh for us with unspeakable
groanings, “ which cannot be expressed in words. And again (he says), “The Lord is our
advocate, and prays for us.”

Columba (521-597)
Columba was born in Donegal, Ireland. Very little is known about his early life and
education. He studied at Celtic schools and in 551 was ordained a priest. In 563, he and 12 of his
followers sailed to Scotland, where he established a center of missionary activity at Iona. His
labors resulted in reaching the entire island with Christianity. He founded numerous monasteries
in the Hebrides and on the Scottish mainland. Tradition tells that Columba lived an ascetic life
and compelled his monks to pattern their lives after his example. Neither his solitary habits (he
often withdrew from the monastery into the woods for prayer) nor his absolute authority
alienated his monks’ affection for him.
Columba’s ministry contrasted sharply with that of Augustine, who later came to Britain.
Augustine represented the Roman church while Columba was a product of the Celtic church of
Britain.
Columba is said to have been of noble appearance. He certainly had the gifts of great
leadership along with marked literary tastes. Late in life he visited Ireland to attend a council at
which the suppression of the bards (singing poets) was discussed. One of his favorite teachers in
youth had been a bard. Columba defended the order so well that it was not suppressed, but only

restricted. At Iona he spent much time in writing and made the copying of manuscripts a
prominent feature of the work of the institution. The production of copies of the Scriptures and
of other books for the numerous mission stations was an important part of the whole
undertaking. The last work of Columba was the transcription of Scripture. On the day preceding
his death he was busy transcribing the Psalms. He wrote as far as the words, “They who seek the
Lord shall want no manner of thing that is good” (Psalm 34:10). At that point he said, “I think
that I shall write no more. “ On Sunday morning, June 9, 597, he was found dead before the altar
in the church.
So profound was the impression of Columba and his mission establishment on the British
Isles that for many generations all the kings of Scotland were brought to Iona for burial beside
their great apostle. Many historians consider his work and ministry of promoting Christianity in
the British Isles far greater than that of the first “Archbishop of Canterbury.”

John Wycliffe (1320-1384)
Wycliffe was a Saxon, born in Hipswell, England. He received the doctor of theology
degree from Oxford University in 1372. After serving as envoy to France, representing England
in a dispute with the pope, he returned to England and wrote against the secular power of the
papacy. In spite of attempts by the church to have Wycliffe arrested and assassinated, he
continued to write and preach. He maintained that no pope or council was infallible, and that if
their views contradicted the Bible, those views were wrong. He taught that the clergy should not
rule as “princes of the church,” but should help the people and “lead them to Christ.”
No preacher ever regarded the condition of the people more sincerely or set about to help
them more persistently than did John Wycliffe. Mingling among the common people, he
developed an understanding for the poor. In a day when monks and friars were neglecting the
ministry to the poor, Wycliffe’s attitude was one of a shepherd rather than a hireling. Like Jesus
in Galilee, John Wycliffe preached to the poor and lost the favor of those in high places. He
opposed their blind worship of something they did not understand while the priests made their
understanding darker and their ignorance greater.

Wycliffe’s purpose was to bring to the common people the truth that the way of salvation
lay through an understanding of spiritual light. In his preaching, he sought to develop an
understanding of the Bible and its message of salvation through Jesus Christ. Convincingly he
confronted his listeners with the demands of the Christian life. John Wycliffe’s message was one
of hope and salvation in the midst of poverty, corruption, and misery.
In answer to the question, “How must the Word of God be preached?” Wycliffe once
answered, “Appropriately, simply, directly, and from a devout, sincere heart.”
Finally prohibited from preaching by the Bishop of London, Wycliffe confined himself to
writing and translating the Bible from Latin to English. Thirty one years after his death, the
church ordered all his books burned, his bones dug up and burned, and his ashes scattered on the
Thames River.

From the Sermon, “See, Watch, and Pray”
First Christ bids three things to those that are in orders: first, he bids that we shall see, and
then, that we shall watch, and thirdly, that we shall pray, to continue the first two. The first is needful
for prelates; for just as the sense of sight of all the senses shows a man to be most watchful, so
sight of God’s law makes a man most watchful unto God. For this law is faith, that man should
be most studious in. Christ bids that man should see, not vanities of the world, nor the unstable
law of man, for both these sights harm men, but the law of Christ that is the book of life, and
God’s Word, Jesus Christ.

John Huss (1369-1415)
John Huss was ordained to the priesthood of the Roman Catholic church in 1401 after
receiving bachelor’s and master’s degrees at the University of Prague. He preached against the
evils of the church and gained popular acceptance. He was the confessor for the Queen of
Bohemia. He was a powerful preacher of Roman doctrine until he translated some of the
sermons of John Wycliffe into the Bohemian language. These sermons moved him to cry out for
reform in the church and a return to the authority of the Scriptures as the sole source of faith and
doctrine for the believer. Huss maintained that Christ, not Peter, was the foundation of the
church and that some popes had been heretics. At once Huss was branded a heretic,
excommunicated, and his writings were suppressed. He found refuge outside Prague, where he
continued to preach, write, and study. The chief product of Wycliffe’s pen, Concerning the
Church, developed his teachings concerning the universal priesthood of all believers,
emphasizing that Christ is the only Head of the church. Because of this, some credit Huss with
beginning the reformation that Martin Luther carried to full bloom one hundred years later. In
1414, Huss was promised safe conduct by the pope and Emperor Sigismund to the Council of
Constance to present his views. Instead of hearing Huss, the Council had him arrested, gave him

a mock trial without the benefit of an advocate, and condemned him to death as a heretic. He was
kept in prison for seven months before he was burned. As Huss stood before the stake he said,
“In the truth of the gospel which I have written, taught, and preached, I die willingly and joyfully
today.” Then the fire was kindled, and as the red tongues of flame driven by the wind from Lake
Boden rose high around the body of the martyr, Huss sang, “Jesus Christ, the Son of the Living
God, have mercy on me.” The pope dismissed his own broken promise of safe conduct to Huss
with, “When dealing with heretics, one is not obligated to keep his word.” The martyrdom of
Huss kept the “religious pot” boiling for a hundred years so that a century later Martin Luther
was warned against going to Leipzig even when promised a safe conduct by the pope. The
influence of Huss lived on through his preaching and the godly example of his death.

Martin Luther (1483-1546)
The great German Reformer, Martin Luther, was born November 10, 1483, in Eisleben,
Saxony, and died there February 18, 1546. He was the second son of Hans Luther, a miner of
Thuringian peasant stock. Martin studied at the University of Erfurt and received his master of
arts degree in 1505. Following his father’s desire, he began pursuing the law profession.
However, traveling on foot from Mansfeld to Erfurt, he was surprised by a lightning bolt that
struck him to the ground. He cried out, “St. Anna, help me, and I will become a monk.” Luther
later regretted the oath but felt bound to it. He entered the monastic order and became extremely
ascetic to gain proper relationship with God.
In 1507, Luther was ordained a priest and began his work as a theological teacher, rising
in academic rank. In 1508 he became a teacher at the University of Wittenberg. Luther obtained
a doctorate of theology on October 19, 1512, and shortly thereafter became Staupitz’ successor
on the theological faculty as professor of biblical theology.
Luther was plagued with an inner demand for true righteousness, something he could not
attain through penance, monasticism, or the sacraments. Exegeting a passage in Romans (1:17),
he discovered what he regarded as the true meaning of the gospel. This permeated his teachings,

and he became increasingly critical of Catholic theology, based on Aristotelian principles. In
1515 Luther became the priest of the City Church of Wittenberg. After much prayer, he tacked to
the door of the Schlosskirche (Castle Church) in Wittenberg the ninety-five academic theses “on
the power of indulgences.” The point of these theses (the archbishop had given ninety-four
commending indulgences) was that if indulgences were payments to be received as “good
works” as a release from the temporal punishments of God, from the pains of purgatory, or from
guilt, they were contrary to Christianity, which allows the believer to practice repentance
throughout his whole life. Controversy developed, and he was denounced in Rome. Johann Eck
became his chief opponent and charged Luther with heretical hostility to the pope.
Luther defended himself brilliantly at a disputation at the general chapter of the Saxon
Augustinians in Heidelberg, April 26, 1518. Through the influence of Archduke Frederick and
the University of Wittenberg, Luther’s case was brought before Cardinal Cajetan at Augsburg
instead of in Rome. Cajetan, angered that Luther would not recant, sought his arrest as a heretic.
Cajetan claimed the pope’s permission, which he did not have. Political conditions kept the warrant from being issued, and Frederick protected Luther.
In 1520 Luther published a number of works which explained his position and built his
popularity among theologians, clergymen, humanists, and the common people. Three of these
are: Open Letter to the Christian Nobility of the German Nation Concerning the Reform of the
Christian Estate; On the Babylonian Captivity of the Church; and On Christian Liberty. On
December 10, 1520, Luther dramatically severed himself from obedience to the pope by publicly
burning a copy of the papal bulletin.
Luther was summoned to appear before the German Congress at Worms in 1521 to
answer charges of heresy. Using the witness stand as a pulpit, Luther made his well-known
defense. It is said (though possibly an interpolation) that he dramatically concluded with, “Here I
stand! I cannot do otherwise! God help me!” He was promptly excommunicated from the
Catholic church.
Luther was safely conducted by friends to Wartburg Castle so that the Edict of Worms (a
death warrant) was never executed.
Luther compiled a Small Catechism and a Large Catechism in 1529. These summarize
his interpretation of the Christian gospel and communicated the characteristic features of his
faith to numerous generations of Lutherans. His commentaries on Galatians and Genesis became
famous. His main work was furthering the Reformation, and he spent some 20 years translating
the New Testament into German.
His last years were filled with pain resulting from digestive trouble. Luther had an
extremely productive mind. He firmly established in Europe the three great truths of the New
Testament which had been buried for centuries under ritual and dead formality: (1) Man is
justified by faith alone. (2) Every believer is a priest with direct access to God through the Lord
Jesus Christ. (3) The Bible apart from tradition is the sole source of faith and authority for the
Christian.

From the Sermon, “Justification by Faith”
The foundation must be maintained without wavering, that faith without any works,
without any merit, reconciles man to God and makes him good, as Paul says to the Romans:
“But now apart from the law a righteousness of God path been manifested, being witnessed by

the law and the prophets; even the righteousness of God through faith in Jesus Christ unto all
them that believe. “ Paul at another place says: “To Abraham, his faith was reckoned for
righteousness “; so also with us. Again: “Being therefore justified by faith, we have peace with
God through our Lord Jesus Christ. “ Again: “For with the heart man believeth unto
righteousness; and with the mouth confession is made unto salvation. “ These, and many more
similar passages, we must firmly hold and trust in them immovably, so that to faith alone without
any assistance of works, is attributed the forgiveness of sins and our justification.
Therefore the powerful conclusion follows, there must be something far greater and more
precious than all good works, by which a man becomes pious and good, before he does good;
just as he must first be in bodily health before he can labor and do hard work. This great and
precious something is the noble Word of God, which offers us in the gospel the grace of God in
Christ. He who hears and believes this, thereby becomes good and righteous. Wherefore it is
called the Word of Life, a Word of Grace, a Word of Forgiveness. But he who neither hears nor
believes it, can in no way become good. For St. Peter says in the Acts: “And he made no
distinction between us and them, cleansing their hearts by faith. “ For as the Word is, so will the
heart be, which believes and cleaves firmly to it. The Word is a living, righteous, truthful, pure
and good Word, so also the heart which cleaves to it, must be living, just, truthful, pure, and
good.
But true faith, of which we speak, cannot be manufactured by our own thoughts, for it is
solely a work of God in us, without any assistance on our part. As Paul says to the Romans, it is
God’s gift and grace, obtained by one man, Christ. Therefore, faith is something very powerful,
active, restless, effective, which at once renews a person and again regenerates him, and leads
him altogether into a new manner and character of life, so that it is impossible not to do good
without ceasing.

William Tyndale (1494-1536)
Bible translator and reformer, Tyndale was ordained as a priest in 1521, having studied
Greek diligently at Oxford and Cambridge universities. Following his studies he joined Sir John
Walsh’s household, with duties not easy to define. Some accounts describe him as a tutor to Sir
John’s children; some make him chaplain to the household; while another suggests he acted as
secretary to Sir John. One day Tyndale was engaged in a discussion with a learned man who told
him it was better to be without God’s law than that of the pope. To this Tyndale retorted that he
defied the pope and all his laws, adding that if God were to spare his life, before many years
passed he would cause a boy who drove the plough to know more of the Scriptures than this
learned man. Tyndale had found his vocation - translation of the Bible into English.
Tyndale conferred with Luther in Germany and stayed on the continent translating the
Bible from Greek into English. The printing of the translation was begun at Cologne in 1525, but
was stopped by an injunction obtained by Johann Dobeneck, a vain and conceited man who
hated the Reformation and opposed it in every possible way. Tyndale fled to Worms, where the
book was printed. Copies were smuggled into England, where Archbishop Warham and Bishop
Tonstall ordered them seized and burned.

Eventually Tyndale was betrayed by a friend and arrested in Brussels, Belgium. Despite
the efforts of Thomas Cromwell and others to save him, he was tried for treason and heresy
against the church. He was condemned, degraded from holy orders, strangled, and his body
burned. His last words were a prayer, “Lord, open the king of England’s eyes.”
Tyndale’s influence upon English literature was great, chiefly through the use made of
his renderings in the King James Version of the Bible (1611). It is estimated that 60 percent of
this translation is derived from that of Tyndale.

John Calvin (1509-1564)
John Calvin became a leading force in furthering the Reformation movement in France.
He was born in Noyon, Picardy, and died in Geneva, Switzerland. Calvin was the fourth son of
Gerard Cauvin, notary and secretary to the chapter of Noyon Cathedral. Calvin’s father provided
his son with a good education, having him tutored in the house of Adrien de Hangest; later he
attended the College des Capettes, a boys’ school in Noyon. Cauvin wanted his brilliant son to
enter the priesthood and sent him to the University of Paris (1523). The next move for Calvin
was to the more celebrated College de Monteigne, but the environment was decidedly worse.
Noel Beda, who had condemned Luther two years earlier, taught theology. Here Calvin learned
logic from Beda but didn’t appear to be influenced by Beda’s theology. Early in 1528 Calvin
received the master of arts degree. Calvin’s father felt law would be a more profitable pursuit, so
at 18 Calvin obeyed and attended the University of Orleans. He began learning Greek under
Melchior Wolmar, a German of Lutheran inclination.
Calvin had a “sudden conversion” and wrote in the introduction to his Commentary on
the Psalms concerning this experience, “Since I was more stubbornly addicted to the

superstitions of the papacy than to be easily drawn out of so deep a ruine, God subdued my heart
- too stubborn for my age - to docility by a sudden conversion.”
Planning to go to Strasbourg and continue writing, he was forced to detour through
Geneva because of the war between Francis I and Charles V. Against his own preferences he was
thrust into public leadership of the Reformation. The churches of the city were used for
evangelistic preaching. Calvin began to lecture in the Cathedral of St. Pierre on the Epistles of
St. Paul.
The chief governing body of the city, known as the Little Council, met with Calvin and
decided to effect discipline. A document describing the short confession of faith and instruction
formed characteristic features of later Calvinism. Resistance to the discipline caused Calvin to
leave the city.
In 1541 the city of Geneva invited Calvin back, and he remained until he died. A system
of discipline was outlined called the Ecclesiastical Ordinances. Calvin continually expanded the
Institutes of the Christian Religion, which is the foundation for Calvinism. This work has
become the basis for Presbyterian and Reformed church doctrine and practice. Geneva, in effect,
had become the “Rome of Protestantism.”

From
The Institutes of the Christian Religion
What is God? Men who pose this question are merely toying with idle speculations. It is
far better for us to inquire, “What is His nature?” and to know what is consistent with His
nature. What good is it to profess with Epicurus some sort of god who has cast aside the care of
the world only to amuse himself in idleness? What help is it, in short, to know a god with whom
we have nothing to do? Rather, our knowledge should serve first to teach us fear and reverence;
secondly, with it as our guide and teacher, we should learn to seek every good from Him, and,
having received it, to credit it to His account. For how can the thought of God penetrate your
mind without your realizing immediately that, since you are His handiwork, you have been made
over and bound to His command by right of creation, that you owe your life to Him? - that
whatever you undertake, whatever you do, ought to be ascribed to Him? If this be so, it now assuredly follows that your life is wickedly corrupt unless it be disposed to His service, seeing that
His will ought for us to be the law by which we live. Again, you cannot behold Him clearly
unless you acknowledge Him to be the fountainhead and source of every good. From this too
would arise the desire to cleave to Him and trust in Him, but for the fact that man’s depravity
seduces his mind from rightly seeking Him.
For, to begin with, the pious mind does not dream up for itself any god it pleases, but
contemplates the one and only true God. And it does not attach to Him whatever it pleases,
but is content to hold Him to be as He manifests himself, furthermore, the mind always exercises
the utmost diligence and care not to wander astray, or rashly and boldly to go beyond His will. It
thus recognizes God because it knows that He governs all things; and trusts that He is guide and
protector, therefore giving itself over completely to trust in Him. Because it understands Him to
be the Author of every good, if anything oppresses, if anything is lacking, immediately it betakes
itself to His protection, waiting for help from Him. Because it is persuaded that He is good and
merciful, it reposes in Him with perfect trust, and doubts not that in His loving-kindness a
remedy will be provided for all its ills. Because it acknowledges Him as Lord and Father, the

pious mind also deems it meet and right to observe His authority in all things, reverence His
majesty, take care to advance His glory, and obey His commandments. Because it sees Him to be
a righteous judge, armed with severity to punish wickedness, it ever holds His judgment seat
before its gaze, and through fear of Him restrains itself from provoking His anger. And yet it is
not so terrified by the awareness of His judgment as to wish to withdraw, even if some way of
escape were open. But it embraces Him no less as punisher of the wicked than as benefactor of
the pious. For the pious mind realizes that the punishment of the impious and wicked and the
reward of life eternal for the righteous equally pertain to God’s glory. Besides, this mind
restrains itself from sinning , not out of dread of punishment alone; but, because it loves and
reveres God as Father, it worships and adores Him as Lord. Even if there were no hell, it would
still shudder at offending Him alone.
Here indeed is pure and real religion; faith so joined with an earnest fear of God that
this fear also embraces willing reverence, and carries with it such legitimate worship as is
prescribed in the law. And we ought to note this fact even more diligently; all men have a vague
general veneration for God, but very few really reverence Him; and wherever there is great
ostentation in ceremonies, sincerity of heart is rare indeed.

John Knox (1513-1572)
Born in Scotland, John Knox was ordained as a Catholic priest sometime between 1530
and 1540. He was converted to Christ after he met a Bible-believing Christian, George Wishart.
Wishart was burned at the stake in 1546. Shortly afterward Knox was arrested by the
“authorities” and made a galley slave for 19 months. He went to England in 1549 and preached
the Bible until the reign of Bloody Mary, during which time he lived in Frankfort, Germany.
There he came under the influence of Calvin. He returned to Scotland after several year; in
Geneva and began preaching against the papal church. He was arrested under Queen Mary Stuart
in 1560 and tried for treason but acquitted.
One of the greatest contributions Knox made to the Reformation in Scotland was the
Book of Discipline, which he and his associates prepared at the request of Parliament. The book
was the brainchild of Knox. In it he set forth principle for the guidance of the church. He gave a
strong emphasis to the nature of education. He urged the nation to provide for the education of
all children. Stalker wrote that nothing bears more distinctly the impress of Knox’s genius as
does the Book of Discipline. “It comes away in a single gush, and it causes a dazzling image of
national prosperity to rise before the mind.”

In the Book of Discipline Knox called for a system of education that was breathtaking for
that age.
Every town should have a schoolmaster, and in every rural parish the minister or
reader should teach the children and come to them. Men should be compelled by
the Kirk and the magistrates to send their children - bairns - to school. Poor men’s
children should be helped, and no one should be denied basic education.
In Knox’s History of the Reformation of Religion within the Realme of Scotland, he
wrote,
The necessity of schools. Seeing that God hath determined that His church here
on earth shall be taught not by angels but by men; and seeing that men are born
ignorant of all godliness; and seeing, also, how God ceased to illumine to men
miraculously, suddenly changing them, as He changed His apostles and others in
the primitive church; it is necessary that your honours of this realm, if ye now
thirst unfeignedly for the advancement of Christ’s glory, or desire the continuance
of His benefits to the generation following. For as the youth must succeed to us,
so ought we to be careful that they have knowledge and erudition, for the profit
and comfort of that which ought to be most dear to us, to wit, the church and
spouse of the Lord Jesus.
Knox spent his remaining years preaching and lecturing in Edinburgh and St. Andrews.
Above all others he was the maker of Protestant Scotland. He preached “hell-fire and damnation”
to Queen Mary of Scotland and also to Bloody Mary, Queen of England. Of him it was said,
“Here is one who never feared the face of man.”

From the Sermon,
“The Source and Bounds of Kingly Power”
The prophet saith, “O Lord our God, other lords besides Thee have ruled us. “ For the
better understanding of this complaint, and of the mind of the prophet, we must, first, observe
from whence all authority flows; and secondly, to what end powers are appointed by God: which
two points being discussed, we shall better understand what lords and what authority rule beside
God, and who they are in whom God and His merciful presence rules.
The first is resolved to us by the words of the Apostle, saying, “There is no power but of
God. “ David brings in the eternal God speaking to judges and rules, saying, “I have said, ye
are gods, and sons of the Most High. “ From which place it is evident that it is neither birth,
influence of stars, election of people, force of arms, nor, finally, whatsoever can be
comprehended under the power of nature, that makes the distinction betwixt the superior power
and the inferior, or that established the royal throne of kings; but it is the only and perfect
ordinance of God, who willeth His terror, power, and majesty, partly to shine in the thrones of
kings, and in the faces of judges, and that for the profit and comfort of man. So that whosoever
would study to deface the order of government that God has established, and allowed by His
Holy Word, and bring in such a confusion that no difference should be betwixt the upper powers
and the subjects, does nothing but avert and turn upside down the very throne of God, which He

wills to be fixed here upon earth; as in the end and cause of this ordinance more plainly shall
appear: which is the second point we have to observe, for the better understanding of the
prophet’s words and mind.
The end and cause then, why God imprints in the weak and feeble flesh of man this image
of His own power and majesty, is not to puff up flesh in opinion of itself, neither yet that the
heart of him that is exalted above others should be lifted up by presumption and pride, and so
despise others; but that he should consider he is appointed lieutenant to One, whose eyes
continually watch upon him, to see and examine how he behaves himself in his office. St. Paul, in
few words, declares the end wherefore the sword is committed to the powers, saying, “It is to the
punishment of the wicked doers, and unto the praise of such as do well.”
Of which words it is evident that the sword of God is not committed to the hand of man to
use as it pleases him, but only to punish vice and maintain virtue, that men may live in such
society as is acceptable before God. And this is the true and only cause why God has appointed
powers in this earth.
The first thing then that God requires of him who is called to the honor of a king, is, the
knowledge of His will be revealed in His Word.
The second is, an upright and willing mind, to put in execution such things as God
commands in His law, without declining to the right, or to the left hand. Kings, then, have not an
absolute power to do in their government what pleases them, but their power is limited by God’s
Word; so that if they strike where God has not commanded, they are but murderers; and if they
spare where God has commanded to strike, they and their throne are criminal and guilty of the
wickedness which abounds upon the face of the earth, for lack of punishment.
Wouldst thou, O Scotland! have a king to reign over thee injustice, equity, and mercy?
Subject thou thyself to the Lord thy God, obey His commandments, and magnify thou the Word
that calleth unto thee, “This is the way, walk in it;” and if thou wilt not, flatter not thyself, the
same justice remains this day in God to punish thee, Scotland, and thee Edinburgh especially,
which before punished the land of Judah and the city of Jerusalem.

John Bunyan (1628-1688)
John Bunyan, called the “Shakespeare among divines,” was born in Elstow, England,
near Bedford, where he spent most of his life. Although today he is regarded as a literary genius,
he had little formal education. At the age of 16, this rough and profane young man enlisted in the
army of Parliament and saw active duty during the civil war in England. In 1647, at the age of
19, he married a young woman who persuaded him to attend church with her regularly. Here he
heard the gospel, and after a deep and prolonged soul struggle he made a complete surrender to
Christ, after which he was baptized and joined the Baptist church of Bedford. Soon he began to
preach in the church and in the surrounding villages. The people recognized in Bunyan the
elements of leadership as well as an ability to expound the Scriptures. Continuing in his trade as
a tinker, he witnessed wherever he went. He spent his holidays and Sundays preaching in barns,
shops, village greens, as well as in the open air, where he attracted great crowds. He was arrested
and imprisoned in 1660 for conducting a conventicle, a religious meeting without the permission
of the state church. When offered his freedom if he would promise not to preach, he refused and
was jailed. While imprisoned he studied, wrote, and supported his family by making and selling
shoe laces. It was while a prisoner that he wrote his immortal Pilgrim’s Progress. In 1672 he

was released and immediately resumed his ministry. During the last 16 years of his life he was
active as pastor, writer, counselor, administrator, and pastor-in-chief to a multitude of churches
and young ministers. Bunyan was a champion for the cause of religious liberty and freedom of
conscience in spiritual matters. One who knew him wrote: “The grace of God was magnified in
him and by him and a rich anointing of the spirit was upon him; and yet this great saint was
always in his own eyes the chiefest of sinners and the poorest of saints.” He died in 1688 after
riding 40 miles in a driving rain on horseback to London to preach. He was always a poor man,
yet through his example, his ministry, and especially his pen, he left invaluable riches to
posterity.

From Pilgrim’s Progress
Then said Evangelist, “If this be thy condition, why standest thou still?” He answered,
“Because I know not whither to go.” Then he gave him a parchment roll, and there was written
within, “Fly from the wrath to come.”
The man therefore read it, and, looking upon Evangelist very carefully, said, “Whither
must I fly?” Then said Evangelist pointing with his finger over a very wide field, “Do you see
yonder wicket gate?” The man said, “No.” Then said the other, “Do you see yonder shining
light?” He said, “I think I do.” Then said Evangelist, “Keep that light in your eye, and go up
directly thereto; so shalt thou see the gate; at which, when thou knockest, it shall be told thee
what thou shalt do.”

Jonathan Edwards (1703-1758)
Especially known as a leader of the Great Awakening, Edwards was born in East
Windsor, Connecticut, October 5, 1703. His father was minister there for 60 years.
Jonathan was the only son among 10 daughters. The whole family was well educated and
they helped Jonathan to gain remarkable intellectual facility at an early age. When 10 years old
he wrote a semi-humorous tract on the immateriality of the soul. He entered Yale College in
1716 at only 13 years of age. He struggled with God’s absolute sovereignty, considering it a
horrible doctrine until his last year of college when it came to be for him, “exceedingly pleasant,
bright and sweet.” His conversion followed shortly after graduation.
He was ordained in February 1727 at Northampton, becoming an assistant to his
grandfather, Solomon Stoddard. He spent 13 hours a day studying. Sarah Pierpont, age 17,
became his bride that same year. She was the daughter of James Pierpont, a founder of Yale and
a great granddaughter of Thomas Hooker.

In 1729 Stoddard died, leaving Jonathan with sole charge of one of the largest and
wealthiest congregations in the colony. Edwards delivered a lecture two years later entitled, God
Glorified in the Word of Redemption by the Greatness of Man’s Dependence Upon Him in the
Whole of It, which was published with a preface by two Boston ministers. It was the start of a
lifelong fight against eighteenth-century rationalism in New England theology. He attacked
Arminianism, and while yet a student compiled two collections of his writing: Notes on Natural
Science and Notes on the Mind, both concerned with Calvinism and man’s volition.
Edwards viewed the pastor as one who should act as a prophet by expounding the laws of
God to the unlearned. He resolved not to make it appear “as if I was much read, or was
conversant with books, or with the learned world.” His preaching technique was as unemotional
as possible. Putting little fervor into his messages, he would use vivid, common illustrations to
forcefully convey
Scriptural teaching. The sermon, “Sinners in the Hands of an Angry God” states, “The
God that holds you over the pit of hell, much as one holds a spider, or some loathsome insect,
over the fire, abhors you, and is dreadfully provoked.”
Edwards’ first great revival began in 1734 at Northampton. He himself wrote an account
of this revival, “A Faithful Narrative of the Surprizing Work of God” (1736), which was
published in England and on the continent. In 1740 the colonies were engulfed in the Great
Awakening revivalistic fervor of the great preacher, George Whitefield.
Because of Edwards’ viewpoint on membership in the church, and also the backwash of
the revival, the church at Northampton deposed him. He delivered his farewell sermon on June
22, 1750. He then became a missionary to the remnants of the Mohican Indians living near
Stockbridge, Massachusetts, and pastor of the village church. He developed the works which
brought him recognition as a metaphysician and theologian. In 1758 he was invited to be
president of the College of New Jersey (now Princeton University). Immediately afterwards he
died from a smallpox vaccination.
The revival of his day ran from 1734 to 1744. Through Edwards’ preaching thousands
were converted to the Lord Jesus Christ.

From the Sermon,
“Sinners in the Hands of an Angry God”
There are, in the souls of wicked men those hellish principles reigning, that would
presently kindle and flame out in hell-fire, if it were not for God’s restraints. There is laid in the
very nature of carnal men, a foundation for the torments of hell: there are those corrupt
principles, in reigning power in them, and in full possession of them, that are the beginnings of
hell-fire.
So that thus it is, that natural men are held in the hand of God over the pit of hell;
they have deserved the fiery pit, and are already sentenced to it; and God is dreadfully provoked,
His anger is as great toward them as to those that are actually suffering the executions of the
fierceness of His wrath in hell and they have done nothing in the least to appease or abate that
anger, neither is God in the least bound by any promise to hold them up one moment; the devil is
waiting for them, hell is gaping for them, the flames gather and flash about them, and would fain
lay hold on them and swallow them up; the fire pent up in their own hearts is struggling to break

out; and they have no interest in any Mediator, there are no means within reach that can be any
security to them. In short, they have no refuge, nothing to take hold of; all that preserves them
every moment is the mere arbitrary will, and uncovenanted, unobliged forbearance of an
incensed God.
The use may be of awakening to unconverted persons in this congregation. This that you
have heard is the case of every one of you that are out of Christ. That world of misery, that lake
of burning brimstone, is extended abroad under you. There is the dreadful pit of the glowing
flames of the wrath of God; there is hell’s wide gaping mouth open; and you have nothing to
stand upon, nor anything to take hold of. There is nothing between you and hell but the air; it is
only the power and mere pleasure of God that holds you up.
O sinner! consider the fearful danger you are in: it is a great furnace of wrath, a wide
and bottomless pit, full of the fire of wrath that you are held over in the hands of that God whose
wrath is provoked and incensed as much against you as against many of the damned in hell; you
hang by a slender thread, with the flames of Divine wrath flashing about it, and ready every
moment to singe it, and burn it asunder; and you have no interest in any mediator, and nothing
to lay hold of to save yourself, nothing to keep off the flames of wrath, nothing of your own,
nothing that you have ever done, nothing that you can do to induce God to spare you one
moment.

John Wesley (1703-1791)
John Wesley, founder of the Methodist movement, was born in 1703 at Epworth,
England, where his father, the Reverend Samuel Wesley, was rector. John’s mother, Susanna,
was most influential in shaping the lives of her children. She gave each of the children one hour
per week on a fixed day for religious conversation and prayer. John was so apt a learner that his
father thought him fit for partaking of Communion at a very early age. This religious training
accounts for much of his later work among children.
Wesley entered Oxford in 1720, receiving a master of arts degree in 1727. At that time he
was not yet converted to Christ, although he endeavored to lead a clean, moral life and pursue
the subject of religion. Faith, during this period, seems to have meant little more than “right
opinion.”
Wesley was ordained a deacon in September 1725 and preached his first sermon at South
Leigh, a small village near Witney. In March 1726, he was elected Fellow of Lincoln College.
During this time he became a religious devotee and determined to give all his energy to the
ministry.

Commenting on his preaching activity following his first four years at Oxford, Wesley
says,
From the year 1725 to 1729 I preached much, but saw no fruit of my labour.
Indeed it could not be that I should; for I neither laid the foundation of repentance
nor of preaching the gospel, taking it for granted that all to whom I preached were
believers, and that many of them needed no repentance. From the year 1729 to
1734, laying a deeper foundation of repentance, I saw a little fruit. But it was only
a little - and no wonder: for I did not preach faith in the blood of the covenant.
During John’s absence from college in 1727, his brother Charles (four years younger)
had become serious in seeking God, along with a few undergraduates. The group came to be
known as the Holy Club and later as the Methodists, because of their methodical habits. Upon
John’s return, he was made the head of this company. Their activities included visiting prisoners,
instructing ignorant children, relieving the poor, fasting and holding Communion on a weekly
schedule. Among the early members was George Whitefield, who later continued John’s work in
Georgia and was influential in the Great Awakening revival movement in America.
In 1735 John, along with his brother Charles, journeyed to the colony of Georgia as a
missionary of the Propagation Society. Moravian missionaries in Georgia, with whom Wesley
had contact aboard ship, were influential in his later conversion to Christ. He had never
appropriated Christ as his personal Saviour but had been a High Anglican churchman, rigidly
adhering to ritual and law with a tingling mixture of mysticism. John Wesley left Georgia a
failure in his ministry to colonists and Indians.
On May 14, 1738, at a meeting of a religious society in Aldersgate Street, London,
Wesley testified that, “I felt my heart strangely warmed . . .” The following spring after hearing
the account of Jonathan Edwards, success in New England, and of George Whitefield’s success
at outdoor preaching, Wesley obtained his first significant results. The Methodist Revival was
launched, and he remained at its head for more than 50 years. He spent the rest of his life
preaching in the fields, the streets, and in the Methodist preaching chapels. He was up each
morning before five o’clock for prayer and Bible study, and rode on horseback 15 to 20 miles a
day, preaching four or five times daily. During his lifetime Wesley traveled 250,000 miles
preaching a total of 42,000 sermons. His activities and administrations are recorded in his
Journal and letters. He died at the age of 88 and preached up to the very month of his death.

From the Journal of John Wesley
Jan. 24, 1738
I went to America, to convert the Indians; but oh, who shall convert me? who, what is he
that will deliver me from this evil heart of unbelief? I have a fair summer religion. I can talk
well; nay, and believe myself, while no danger is near. But let death look me in the face,
and my spirit is troubled. Nor can I say, `To die is gain’!
I have a sin of fear, that when I’ve spun
My last thread, I shall perish on the shore!
I think, verily, if the gospel be true, I am safe: for I not only have given, and do give, all
my goods to feed the poor, I not only give my body to be burned, drowned, or whatever God
shall appoint for me; but I follow after charity (though not as I ought, yet as I can), if haply I

may attain it. I now believe the gospel is true. “I show my faith by my works,” by staking my all
upon it. I would do so again and again a thousand times, if the choice were still to make.
Whoever sees me, sees I would be a Christian. Therefore “are my ways not like other men’s
ways.” Therefore I have been, I am, I am content to be, “a by-word, a proverb of reproach.” But
in a storm I think, What if the gospel be not true? Then thou art of all men most foolish. For what
hast thou given thy goods, thy ease, thy friends, thy reputation, thy country, thy life? For what
art thou wandering over the face of the earth? - A dream, a cunningly-devised fable! Oh, who
will deliver me from this fear of death? What shall I do? Where shall I fly from it? Should I fight
against it by thinking or by not thinking of it? A wise man advised me some time since, “Be still,
and go on.” Perhaps this is best, to look upon it as my cross; when it comes, to let it humble me,
and quicken all my good resolutions, especially that of praying without ceasing; and at other
times, to take no thought about it, but quietly to go on “in the work of the Lord.”
May 14, 1738
In the evening I went very unwillingly to a society in Aldersgate Street, where one was
reading Luther’s preface to the Epistle to the Romans. About a quarter before nine, while he was
describing the change which God works in the heart through faith in Christ, I felt my heart
strangely warmed. I felt I did trust in Christ, Christ alone for salvation; and an assurance was
given me that He had taken away my sins, even mine, and saved me from the law of sin and
death.

Charles Grandison Finney (1792-1875)
The United States’ “new measure” evangelist was born in Warren, Connecticut, and grew
up in Oneida County, New York. He taught school for a few years and studied law privately. In
1818 he entered the law office of Benjamin Wright in Adams, New York.
While reading Blackstone’s Commentaries on Law, he noted continuous reference to the
Mosaic institutions. Blackstone repeatedly mentioned the Bible as the highest authority. Finney
soon bought a Bible and was reading it more than law. The Word of God brought deep
conviction to his soul, and on October 10, 1821, out in the woods, he was converted to Christ.
With his conversion he became convinced that he had been given a “retainer from the Lord Jesus
Christ to plead His cause,” so he dropped his law practice to become an evangelist, and within
two years he was licensed by the Presbyterians.
Finney’s methods involved using features of frontier revivals and addressing the people
as he would a jury. These methods, after being carried into the larger cities, were labeled as “new
measures.” He received much opposition from the trained ministers from the New England

schools. However, he managed to polish his methods somewhat and was exceedingly successful
in the larger cities.
The highlight of his evangelistic ministry was the “nine mighty years” of 1824-1832,
during which he conducted powerful revival meetings all over the eastern cities of Gouverneur,
Rome, Utica, Auburn, Troy, Wilmington, Philadelphia, Boston and New York. During his
meetings in Rochester, New York, it is reported, “the place was shaken to its foundations”; 1,200
people united with the churches of Rochester Presbytery; all the leading lawyers, physicians, and
businessmen were saved; 40 of the converts entered the ministry; and the whole character of the
town was changed. As a result of that meeting, revivals broke out in 1,500 other towns and
villages.
In 1832 he began an almost continual revival in New York City as the pastor of the
Second Free Presbyterian Church. He didn’t completely agree with the Presbyterian polity, and
his supporters built the Broadway Tabernacle for him in 1834. Two years later he withdrew
from the Presbytery, and the church became Congregational in polity. In 1835 he became
professor of theology at Oberlin College, Ohio, dividing his time between the school and his
New York tabernacle. In 1837 he broke with the Broadway Tabernacle to become minister of the
First Congregational Church in Oberlin. From 1851 to 1866 he also served as president of the
college. He died August 16, 1875.
Over 500,000 people responded to his public invitations to receive Christ. Finney was
personal, home-spun, dramatic, and forceful, and his revival lectures are still studied by Biblebelieving preachers, teachers, and evangelists.

From Finney’s Autobiography
Just at this point the whole question of gospel salvation opened to my mind in a manner
most marvelous to me at the time. I think I then saw, as clearly as I ever have in my life, the
reality and fullness of the atonement of Christ. I saw that His work was a finished work; and that
instead of having, or needing, any righteousness of my own to recommend me to God, I had to
submit myself to the righteousness of God through Christ. Gospel salvation seemed to me to be
an offer of something to be accepted, and that it was full and complete; and that all that was
necessary on my part, was to get my own consent to give up my sins, and accept Christ.
Salvation, it seemed to me, instead of being a thing to be wrought out, by my own works, was a
thing to be found entirely in the Lord Jesus Christ, who presented himself before me as my God
and my Saviour.
Without being distinctly aware of it, I had stopped in the street right where an inward
voice seemed to arrest me. How long I remained in that position I cannot say. But after this
distinct revelation had stood for some little time before my mind, the question seemed to be put,
“Will you accept it now, today?” I replied, “Yes I will accept it today, or I will die in the
attempt.”
Just at this moment I again thought I heard someone approach me, and I opened my
eyes to see whether it was so. But right there the revelation of my pride of heart, as the great
difficulty that stood in the way, was distinctly shown to me. An overwhelming sense of my
wickedness in being ashamed to have a human being see me on my knees before God, took such
powerful possession of me, that I cried at the top of my voice, and exclaimed that I would not
leave that place if all the men on earth and all the devils in hell surrounded me. “What,” I said,

“such a degraded sinner as I am, on my knees endeavoring to make my peace with my offended
God!” The sin appeared awful, infinite. It broke me down before the Lord.
I told the Lord that I should take Him at His Word; that He could not lie; and that
therefore I was sure that He heard my prayer, and that He would save me. He then gave me
many other promises, both from the Old and the New Testament, especially some most precious
promises respecting our Lord Jesus Christ. I never can, in words, make any human being
understand how precious and true those promises appeared to me. I took them one after the
other as infallible truth, the assertions of God who could not lie. They did not seem so much to
fall into my intellect as into my heart, to be put within the grasp of the voluntary powers of my
mind; and I seized hold of them, appropriated them, and fastened upon them with the grasp of a
drowning man.
But how was I to account for the quiet of my mind? I tried to recall my convictions, to get
back again the load of sin under which I had been laboring. But all sense of sin, all
consciousness of present sin or guilt, had departed from me.
I was so quiet and peaceful that I tried to feel concerned about that, lest it should be a
result of my having grieved the Spirit away.
The repose of my mind was unspeakable. I never can describe it in words. The thought of
God was sweet to my mind, and the most profound spiritual tranquility had taken full possession
of me. This was a great mystery; but it did not distress or perplex me . . . I just accepted it.

David Livingstone (1813-1873)
David Livingstone was born the son of deeply religious but humble parents, who lived
near Glasgow, Scotland. He studied medicine and theology at the University of Glasgow.
Livingstone tried to go to China as a missionary in 1838, but when the Opium War in China
closed the doors, he went to South Africa. He had been challenged by Robert Moffat, a
missionary to that country, who said, “On a clear morning the smoke of a thousand villages
could be seen where the name of Christ had never been heard.” He joined Moffat and married his
daughter. Livingston pushed two hundred miles north of Moffat’s assigned station and founded
another mission station, Mabosta. Livingstone continued on the mission field and advanced
1,400 miles into the interior in spite of the hardships. His purpose was to open the door of Africa
to the gospel. He was attacked and maimed by a lion, his home was destroyed during the Boer
War, his body was often racked by fever and dysentery, and his wife died on the field. One
morning in May 1873 a faithful native found Livingstone by his bed, kneeling and dead. The
natives buried his heart in Africa as he had requested, but his body was returned to England and
buried in Westminster Abbey.

Many felt no single African explorer had done so much for African geography as
Livingstone during his 30 years’ work. His travels covered one-third of the continent, from the
Cape to near the Equator, and from the Atlantic to the Indian Ocean. Livingstone was no hurried
traveler; he did his journeying leisurely, carefully observing and recording with the eye of a
trained scientific observer. His example and his death acted like an inspiration, filling Africa
with an army of explorers and missionaries, and raising in Europe so powerful a feeling against
the slave trade that through him slavery may be considered as having received its death blow.
Henry M. Stanley, a newspaper correspondent sent by The New York Herald, set out to
find Livingstone after he had not been heard from for a long period of time. Stanley was so
impressed with Livingstone that after his death he carried on mission work, leading the king of
Buganda to Christ.

Charles Haddon Spurgeon (1834-1892)
Many have declared Spurgeon to be the greatest preacher since the apostle Paul. He was
an English Baptist preacher born at Kelvedon, Essex, June 19, 1834. His father was an
independent minister. After attending Colchester school, young Charles was appointed usher in a
school at Newmarket in 1849 and formally joined the Baptists in 1850. He was converted at age
16, and immediately began preaching. Spurgeon’s extraordinary ability was immediately
recognized and he began pastoring the first church in 1852. In 1854 he took a small deteriorating
church in South London. At once throngs of people were attracted to the small church. After
moving several times (1859-1861) the congregation finally built the great Metropolitan
Tabernacle, seating six thousand people. Here Spurgeon, who had become the most popular
preacher in London, had his pulpit for the rest of his life.

Spurgeon was a convinced Calvinist. He repudiated baptismal regeneration, and
distrusted the rising tendencies of modern biblical criticism. Beginning in 1855, he published a
sermon each week. In 1865 he began to edit the monthly Sword and Trowel. He excelled not
only in preaching but also in public prayer. His membership included over five thousand, and it
is said that he knew them all by name. He observed the Lord’s Supper almost every Sunday
either at home or in the tabernacle. He led in the establishment of many benevolent institutions.
Spurgeon always appealed to the Scriptures as authoritative, and his sermons were based
on Old Testament texts as well as those from the New Testament. His simplicity and his voice
were great assets to preaching. Spurgeon excelled in his use of illustrations and anecdotes. He
was criticized in his own day for his use of illustration, but like Jesus, Spurgeon believed in
appealing to both eye and ear. He looked on the gospel as a “gift of God to the imagination.” In
one particular lecture he said that a sermon without illustration is like a house without windows.
Wilbur Chapman came to see the secret of Spurgeon’s power. Spurgeon said to him,
Every day and night thousands of men and women here in London pray for the
work of the Tabernacle, and for me. All around the world, day after day, hundreds
of thousands of God’s people ask for His blessing on me and my sermons. In
answer to those prayers the Lord opens the windows of heaven and pours out so
many blessings that there is not room in our hearts and lives to receive them all.
Young man, try this way of running your church!
Before his death in 1892 he had published more than two thousand sermons and 49
volumes of commentaries, sayings, anecdotes, illustrations, and devotions.

From the Sermon, “Songs in the Night”
. . . One word of God is like a piece of gold, and the Christian is the goldbeater, and he
can hammer that promise out for whole weeks. I can say myself, I have lived on one promise for
weeks, and want no other. I want just simply to hammer that promise out into goldleaf, and plate
my whole existence with joy from it. The Christian gets his songs from God: God gives him
inspiration, and teaches him how to sing: “God my Maker, who giveth songs in the night.”
So, then, poor Christian, thou needst not go pumping up thy poor heart to make it glad.
Go to thy Maker, and ask Him to give thee a song in the night. Thou art a poor dry well; thou
hast heard it said, that when a pump is dry, you must pour water down it first of all, and then you
will get some up; and so, Christian, when thou art dry, go to God, ask Him to pour some joy
down thee, and then thou wilt get some joy up from thine own heart. Do not go to this comforter
or that, for you will find them Job’s comforters, after all; but go thou first and foremost to thy
Maker, for He is the great composer of songs and teacher of music; He it is who can teach thee
how to sing: “God, my Maker, who giveth me songs in the night.”
. . . Go back, man; sing of that moment, and then thou wilt have a song in the night. Or if
thou past almost forgotten that, then sure thou hast some precious milestone along the road of
life that is not quite grown over with moss, on which thou canst read some happy inscription of
His mercy toward thee! What! Didst thou never have a sickness like that which thou art suffering
now, and did He not raise thee up from that? Wast thou never poor before, and did He not
supply thy wants? Wast thou never in straits before, and did He not deliver thee? Come, man! I
beseech thee, go to the river of thine experience, and pull up a few bulrushes, and weave them
into an ark, wherein thine infant faith may float safely on the stream. I bid thee not forget what

God hath done. What! Hast thou buried thine own diary? I beseech thee, man, turn over the book
of thy remembrance. Canst thou not see some sweet hill Mizar? Canst thou not think of some
blessed hour when the Lord met with thee at Hermon? Hast thou never been on the Delectable
Mountains? Hast thou never escaped the jaw of the lion and the paw of the bear? Nay, O man, I
know thou hast; go back, then, a little way, and take the mercies of yesterday, and they shall
glitter through the darkness, and thou shalt find that God hath given thee a song in the night . . .
Thy head may be crowned with thorny troubles now, but it shall wear a starry crown
directly; thy hand may be filled with cares - it shall grasp a harp soon, a harp full of music. Thy
garments may be soiled with dust now; they shall be white by-and-by. Wait a little longer. Ah!
beloved, how despicable our troubles and trials will seem when we look back upon them!
Looking at them here in the prospect, they seem immense; but when we get to heaven, we shall
then,
With transporting joys, recount
The labors of our feet.

Dwight Lyman Moody (1837-1899)
Undoubtedly one of the best-known and loved American evangelists, Dwight L. Moody
was born in Northfield, Massachusetts, on February 5, 1837. His father died when Dwight was 4.
Dwight’s formal education ended at age 13, and at 17 he became a clerk in his uncle’s shoe store
in Boston. Edward Kimble, his Sunday school teacher, led Moody to Christ in the shoe store.
Moody went to Chicago in 1856 and became a traveling salesman for a wholesale shoe firm. He
did extensive Sunday school recruitment in his spare time and became affiliated with the YMCA
in its early years in Chicago. He resigned from business in 1860 to devote his full time to the
work of Christ. He married Emma Revell in 1862.
During the Civil War, Moody served with the United States Christian Commission,
ministering to the troops on both sides, and often was found at the front of battle. Here the
eternal value of individuals became clear to him and provided him with the impetus which later
enabled him to preach to adults. Moody became the president of the YMCA of Chicago in 1866.

Moody organized and built an independent church in Chicago by popular demand of
those he led to Christ. In 1873 he went to England with Ira D. Sankey and held a series of revival
meetings which captured Britain. He left America virtually unknown in any national sense and
returned as a famed evangelist. Upon returning in August of 1875 he made his home at
Northfield, Massachusetts, his beloved birthplace. During the next six years he conducted
revivals all across the United States. In 1879 he established the Northfield Seminary for
Young Women and in 1881 the Mount Hermon School for Young Men.
In 1879 he was invited to return to England to conduct a second series of meetings. In
1884 he returned to do evangelistic work in America and Canada. In 1889 he founded the
Chicago Bible Institute (now Moody Bible Institute), which has been a fountainhead for
Christian workers throughout the world.
Moody was effective because of his love for the souls of men and his personal concern
for their physical welfare. His preaching was known for its use of anecdotes and stories. Though
not an educated man, Moody was respected by the educated. It is claimed that over one million
people were converted to Jesus Christ during his ministry. His work continues today through the
Moody Memorial Church and the Moody Bible Institute of Chicago.

From the Sermon, “Heaven”
We have for our subject this evening, heaven. It is not as some talk about heaven, as just
the air. I find a good many people now that think there is no heaven, only just here in this world,
that this is all the heaven we will ever see. I talked with a man the other day, who said he thought
there is nothing to justify us in believing there is any other heaven than that which we are in
now. Well, if this is heaven, it is a very strange kind of heaven - this world of sickness, and
sorrow, and sin. If he thinks this is really all the heaven we are going to see, he has a queer idea
of it. There are three heavens spoken of in the Bible, and the Hebrews acknowledge in their
writings three heavens. The first is the aerial - the air, the wind, the air that the birds fly in; that
is one heaven. Then, there is the heaven of the firmament, where the stars are; and then there is
the heaven of heavens, where God’s throne is and the mansions of the Lord are - the mansions of
light and peace, the home of the blessed, the home of the Redeemer, where the angels dwell. That
is the heaven that we believe in, and the heaven that we want to talk about today.
The sanctified man and the unsanctified one look at heaven very differently. The
unsanctified man simply chooses heaven in preference to hell. He thinks that if he must go to
either one he would rather try heaven. It is like a man with a farm who has a place offered him
in another country, where there is said to be a gold mine; he hates to give up all he has and take
any risk. But if he is going to be banished, and must leave, and has his choice of living in a
wilderness or digging in a coal pit, or else take the gold mine, then there is no hesitation. The
unregenerate man likes heaven better than hell, but he likes this world best of all. The true
believer prizes heaven above everything else, and is always willing to give up the world.
Everybody wants to enjoy heaven after they die, but they don’t want to be heavenly-minded while
they live.

Cyrus Ingersoll Scofield (1843-1921)
Born in Lenawee County, Michigan, August 19, 1843, Cyrus Scofield became one of the
foremost names among Bible students. His mother died at his birth, but before she died she
prayed that this boy might become a minister. This was not told to Cyrus until after he entered
the ministry. His family moved to Tennessee, where he received his early education.
As a boy, Cyrus had a thirst for knowledge and was exceedingly thorough in his
investigations. Whenever he came upon a person or event of which he knew little, he would
pursue the subject until he became knowledgeable concerning it. This prepared him to become a
competent scholar later in life. Although his parents were Christian and the Bible was read in the
home, Cyrus didn’t consider it a book for investigative study but one to enjoy merely for its
stories. His religious experience prior to conversion was superficial.
The Civil War prevented him from entering the university and he never did receive a
formal collegiate education. At 17 he entered the Confederate Army, and because he was an

excellent horseman he became an orderly. He frequently carried messages under gunfire. The
Confederate Cross of Honor was awarded him for bravery at Antietam.
When the war was over, Scofield studied law in St. Louis, and afterward moved to
Kansas, where he was admitted to the bar in 1869. He served in the Kansas State Legislature and
at the age of 29 was appointed by President Grant as United States District Attorney for Kansas.
Later he returned to St. Louis and reentered law practice. During this time he began to drink
heavily. However, this passion for drink was completely removed when he received Jesus Christ
through the efforts of Thomas S. McPheeters, a YMCA worker.
Scofield immediately became active in Christian work. He was ordained in Dallas, Texas,
October 1883, where he began his ministry as pastor of the First Congregational Church.
As a result of diligent and systematic study of the Scriptures during his years of ministry,
he produced the Scofield Reference Bible and the Scofield Bible Correspondence Course.
Through the influence of private talks with Hudson Taylor of the China-Inland Mission
and also a book by a brilliant journalist-traveler, William Eleroy Curtis, Scofield felt God
directing his attention toward the Central American region for missionary activity. The church at
Dallas began giving more to missionary work than to the home work. They established the
Central American Mission in 1890.
Concerning the reference Bible, he asked himself this question: “What kind of reference
Bible would have helped me most when I was first trying to learn something of the Word of
God, but ignorant of the very first principles of Bible study?” This was a tremendous
undertaking and took a great deal of tedious work and genius. He and his wife made trips to
England and the continent while completing the work. The Oxford libraries were opened to him,
and the Oxford University Press published it. It was completed in 1907 and presented to the
public in January 1909.
In reflecting upon his own lifetime, Scofield recalls the two great epochs of his life: “The
first was when I ceased to take as final human teachings about the Bible and went to the Bible
itself. The second was when I found Christ as Victory and Achievement.”
Scofield died on Sunday morning July 24, 1921, at Douglaston, Long Island. Hundreds of
thousands now appreciate and use his famous Scofield Reference Bible.

From a Letter to Charles Trumbull, Scofield’s Biographer
. . . Such success as I achieved in my life in the world of selfish aspiration might easily be
made so prominent in my life story as to leave my conversion an event like the others. I owe it to
the Lord and to my bondless indebtedness to His grace to do what I may to correct the notion
that it was a brilliantly successful man who, in my person, came to Christ.
Great opportunities had indeed been given me, and for years I made them my own. But
slowly, insidiously, the all but universal habit of drink in the society and among the men of my
time overmastered me. It was not a victor in the battle of life - though victories had come to him but a ruined and hopeless man who, despite all his struggles, was fast bound in chains of his own
forging. He had no thought of Christ other than a vague respect, the survival of a family
influence. There was no hope that in a church sometime he might hear and believe the gospel,
for he never went to church.

And then Jesus Christ took up the case. Men were beginning to turn away tom him, but
the Lord of glory sought him. Through Thomas McPheeters, a joyous, hopeful soul, Jesus Christ
offered Himself to that wreck.
It was a Bible conversion. From a worn pocket Testament McPheeters read to me the
great gospel passages, the great deliverance passages, John 3:16,- 6:47, 10:28: Acts 13:38, 39,
and the like. And when I asked, like the Philippian jailer of old, “What must I do to be saved?”
he just read them again, and we knelt, and I received Jesus Christ as my Saviour. And - oh!
Trumbull, put it into the story, put it big and plain: instantly the chains were broken never to be
forged again - the passion for drink was taken away. Put it “Instantly,” dear Trumbull. Make it
plain. Don’t say: “He strove with his drink-sin and came off victor.”He did nothing of the kind.
Divine power did it, wholly of grace. To Christ be all the glory.

William Ashley (Billy) Sunday (1862-1935)
Billy Sunday was born at Ames, Iowa, as the son of a Civil War soldier, on November
19, 1862. Because his father died when he was less than a year old, he was raised in an
orphanage. His young days were hard, working in a hotel and later for Colonel John Scott.
During high school young Sunday worked as a janitor. In 1883 he joined the “White Sox,”
becoming a professional baseball player. He was converted to Christ in 1886 through the street
preaching of Harry Monroe of the Pacific Garden Mission in Chicago.
Sunday gave up his baseball career in March 1891 and became an assistant YMCA
secretary. After three years of work at the YMCA and acting as assistant to Evangelist J. Wilbur
Chapman, Sunday began preaching in his own services. He was ordained to the ministry in 1903
by the Presbytery of Chicago. Sunday preached in the army camps during World War I and later
held citywide meetings in the various cities across America. He refused to accept the invitations
offered him to go abroad. In Philadelphia, over 2,300,000 people attended his crusade during a
period of eight weeks. Sunday held campaigns for over 20 years and literally “burned out for

Christ.” At the close of each service throngs of people came forward and grasped Sunday’s hand
thus testifying to their conversion. Such action was called “hitting the sawdust trail” because the
tabernacle floors were covered with sawdust. Sunday was noted for acrobatic feats on the
platform as he preached.
The worst ever said of him was that he occasionally let his humor run wild; the best ever
said of him was that he reached a million lives for Christ - the drunken, the down-and-outer, the
homeless, the common man. His blazing-fisted, bare-handed evangelism lives in American
history.

Sunday was probably a factor in preparing the country for the passage of the 18th
Amendment, and a not uncritical observer concedes that “he greatly aided the cause of
temperance. “ Sunday died in Chicago, November 6, 1935. Services were held in Moody
Memorial Church, Chicago, with 4,400 present.

From The Real Billy Sunday by Elijah Brown
Two farmers in Iowa are talking at a crossroads blacksmith shop: “See here, Jones;
there never was any preachin’ done jes’ like that baseball man does it. I tell you, John, he’s
got more life in him than any two-year-old colt you ever saw. I would never ‘a’ believed it if I
hadn’t seen it, that anybody could ever be so much in airnest at jes’ preachin’. He’s got a
platform to stand on more’n as big as two wagon boxes, and he kivers every inch of it in
every sermon he preaches. Why, in the meetin’ last Sunday he got so fired up that he tore off
both his vest and coat, jerked off his collar an’ kervat, an’ then rolled up his sleeves as if he
was a-goin’ to help thrash. My, how he does wake folks up, an’ keep ‘em on tenterhooks! Go
to sleep? Well, I should say not! Not under the preachin’ that’s done in that tent. Why, John,
he pounds his pints clear through you, and makes ‘em stick out on the other side. I thought
I’d been a-hearin’ ruther strong preachin’ all my life, but I never heard none that took hold
of me like his’n does. “

From the Sermon, “Booze”
When you come staggering home, cussing right and left and spewing and spitting,
your wife suffers, your children suffer. Don’t think that you are the only one that suffers. A
man that goes to the penitentiary makes his wife and children suffer just as much as he does.
You’re placing a shame on your wife and children. If you’re a dirty, low-down, filthy,
drunken, whisky-soaked bum you’ll affect all with whom you come in contact. If you’re a
God-fearing man you will influence all with whom you come in contact. You can’t live by
yourself.
I occasionally hear a man say, “It’s nobody’s business how I live.” Then I say he is
the most dirty, low-down, whisky-soaked, beer-guzzling, bull-necked, foul-mouthed hypocrite
that ever had a brain rotten enough to conceive such a statement and lips vile enough to utter
it. You say, “If I am satisfied with my life why do you want to interfere with my business?”
If I heard a man beating his wife and heard her shrieks and the children’s cries and
my wife would tell me to go and see what was the matter and I went in and found a great, big,
broad-shouldered, whisky-soaked, hog fowled, weasel-eyed brute dragging a little woman
around by the hair, and two children in the corner unconscious from his kicks and the others
yelling in abject terror, and he said, “What are you coming in to interfere with my personal
liberty for? Isn’t this my wife, didn’t I pay for the license to wed her?” You ought, or you’re a
bigamist. “Aren’t these my children; didn’t I pay the doctor to bring them into the world?”
You ought to, or you’re a thief. “If I want to beat them, what is that your business, aren’t they
mine?” Would I apologize? Never! I’d knock seven kinds of pork out of that old hog.

